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LETTER 


FROM DR. JOHN I. CABELL TO THE REVEREND ROBERT HURT, HALIFAX 
COUNTY, VIRGINIA. 


Dear Sir—In my last letter to you, I promised to give our views 
of Jesus Christ, as being the true God, in whom there is a Trinity of 
Father, Son, and Holy Ghost. In order to speak intelligibly on this 
subject, to those who are unacquainted with the sacred doctrines of the 
New-Jerusalem, I deem it necessary, first, to say a few words on the 
tenets we hold respecting the regeneration and redemption of man, to 
effect which the Lord became incarnate. 

It is well known to you that we do not ascribe eternal happiness or 
misery of individuals to any act of arbitrary mercy, or forensic justice, 
exercised by God; nor do we believe in the existence of any local 
heaven or local hell. Heaven and hell are states, not places: the 
world of matter is indeed subject to the laws of time and space, not so 
the world of mind, the spiritual world. The spiritual man does not 
consist of material flesh and bones, but of affections and thoughts. 
Affections are modifications of love, as thoughts are of intellect; the 
first are of the will, the latter’ of the understanding ; and as we do not 
necessarily love or hate what-we think of, though we necessarily think 
of what we either love or hate, it is evident that thought cannot be the 
permanent source of affections, but that affections, on the contrary, 
must be the permanent source of thought. Hence it is evident that 
the affections of the will must necessarily determine the personal iden- 
tity of the spiritual man ; and as he is one, all these affections must 
proceed from one predominant affection, which predominant affection, 
ruling passion, ruling love, or by whatever name you may please to 
call it, is, in fact, the man himself; if you destroy it, you destroy the 
man; and if the man is immortal, his ruling love is immortal too. 

Now, this ruling love either acts in conformity with, or in opposi- 
tion to, that love which constitutes the essence of God, and manifests 
itself by all the acts of his omnipotent will. In the first case, man is 
necessarily happy; in the second case, he is necessarily miserable to 
all eternity ; for happiness consists in the perception that those things 
are present with us which we love and desire ; and misery consists in 
ac ng aa that those things are present with us which we hate 
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and abhor. If, therefore, God is omnipotent and unchangeable, the 
man who unalterably loves those things which he loves, and therefore 
wills, must necessarily be happy; and the man who unalterably 
hates them, must, for the same reason, necessarily be miserable to all 
eternity. 

But we are born in the love of self and of the world, which are dia- 
metrically opposed to the love of God and our neighbours, and thus 
also to the will of God, and to the substance of his commandments. 
We must therefore necessarily be for ever miserable, unless a change 
cant be effected in our ruling love; unless we can renounce the affec- 
tions of self-love, by being born again of water and the spirit, by being 
instructed in divine truth, and living according to it, whereby the affec- 
tions of charity and love to the Lord are implanted in us. 

But it is well known that the depravity of the human race had in- 
creased, by the accumulation of hereditary evil, to such a frightful de- 
gree, that man had lost the power of turning from the love of self to 
the love of God; and thus deprived of all the freedom of his will, was 
become the slave of his evil affections and inclinations, or rather of 
infernal spirits, who thereby exercised the most cruel and destructive 
tyranny over him. For, though man knows it not, he is in constant 
association with spirits and angels who acquire an influence over him 
according to the sympathies that exist between their affections and his. 
This important fact rests not solely on Baron Swedenborg’s testimony. 
The Lord himself, speaking of infants, says, “ their angels behold the 
face of my father which is in heaven,” and his apostles inform us that 
angels are “ ministering spirits ;’’ that believers in Christ are asso- 
ciated with angels and good spirits—see Hebrew xii. 22; and that 
they are infested by devils—see Eph. ii. 2, and vi. 12. 

To rescue us from this deplorable state of bondage, and to restore 
us to that state of spiritual equilibrium in which alone the will is free, 
was the great work of redemption which our Lord came into the world 
to accomplish. Man could not have been saved by simply destroy- 
ing his evil affections, and removing the hells with which they sympa- 
thize. For the affections of man constitute his life. If, then, all his 
affections are evil, and you destroy them, nothing remains of him, and 
you destroy the man himself. To save man, it is therefore necessary 
first to infuse good affections into him, and then to strengthen and ex- 
pand these, so that they may expel his evil affections, and take their 
place; and it was to effect this, that the omnipotent Jehovah was 
pleased to assume the external form of man. “ My glory will I not 
give to_another,” said Jehovah, “so he became their Saviour.” 

That the Lord, from eternity, was a man, and indeed the very es- 
sence of humanity, must be evident to all who acknowledge that man 
was created after his image, and according to his likeness ; for if man 
was created to be a copy of God, then God himself, the original, is in 
fact the only true man, and we are men only in proportion as we re- 
semble him. But his humanity had never manifested itself in an ex- 
ternal form ; he had caused men and angels to appear in external 
forms resembling his ; but he had never caused his own form to ap- 
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pear: he was an unapproachable God. “None hath seen the Father 
at any time.” 

How the Lord adjoined the first principles of divinity to the rudi- 
ments of an external frail humanity, we cannot comprehend; but the 
fact is admitted by all who profess to believe that Jehovah was mani- 
fested in the flesh, which is the case, if I am not much: mistaken, with 
all those divines who are called orthodox. Without ceasing to act at 
the same time as the God and Ruler of the universe, the Lord was 
pleased, by becoming incarnate, to accommodate himself to states, in 
which he could feel and think precisely as another man ; for this pur- 
pose he was willing to pass through all those states through which we 
pass from our conception to the grave ; to be born, as we are, in igno- 
rance of every thing ; and to be instructed in all the necessary branches 
of knowledge, even in his own word, by means of his external senses 
and memory. The external frail humanity which he assumed, he de- 
rived from his mother ; and it was provided that he thereby should be 
exposed to every temptation by which mankind can possibly be as- 
sailed. For the affections and thoughts of which his maternal hu- 
manity was composed, were strongly tainted by the hereditary evils, 
as Mr. Hindmarsh observes, of the most profligate nation on the face 
of the earth, of the worst tribe of that nation, and the worst family of 
that tribe. For the justice of this last remark, I do not desire to make 
myself responsible ; but it is evident that, by means of sympathy with 
the evil affections and false persuasions inherent in his maternal na- 
ture, all the hells had access to our Lord, that he was tempted by 
them all, and syttessively overcame them: for throughout the pre- 
phets he is repr d as a conqueror ; and he himself has told us 
that while on earth he executed a judgment on the powers of darkness, 
* Now zs the judgment of this world, now shall the prince be cast 
out.” John xii. 31. 

This victory over hell was effected by the powers of a human mind 
in which Jehovah dwells, as the soul of man dwells in his body. It. 
is a universal law of nature, or rather of divine order, from which na- 
ture originates, that like acts upon like; and as without reaction, no 
action is possible, so whatever reacts is also capable of acting in its 
turn. If evil spirits have power over the human mind, the human 
mind must necessarily also have power over them. “ Resist the devil 
and he will flee from you.”” “In my name ye shall cast out devils.”’ 

It is true that Jehovah was present with the Lord, and that he 
really was Jehovah; but in the state in which he was pleased to place 
himself, so as to be able to identify himself with the thoughts and affec- 
tions of his maternal nature, the properties of Jehovah, inasmuch as 
they transcend those of a common man, were quiescent. He felt and 
thought precisely as we may think and feel; and when solicited to do 
evil by the excitement of the thoughts and affections of his maternal 
nature, resisted the solicitations of the tempter, precisely in the same 
manner in which we may and ought to resist them, viz: by reflecting 
that what he required was contrary to the word of God. 

The opposition which the Lord offered to the hells was then in its 
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incipient state, an act of the human mind which every man is capable 
of imitating. This resistance necessarily drew upon him increased 
efforts, and by degrees a concentration of all their forces to overcome 
it; but their united efforts tended only to call forth the energies of the 
indwelling Jehovah, whereby the powers of his human mind, remov- 
ing from themselves and totally dissipating all that was derived from 
his maternal nature, received an expansion and intensity which ren- 
dered them fully adequate to the original divine affections and thoughts 
of Jéhovah, which thus not only dwelt in them, as they did, in a 
quiescent state before the Lord was glorified, but were now fully mani- 
fested by them, and capable of operating in and by them, as the fit 
and sole instruments of the omnipotence of Jehovah—and this is what 
is meant by the Lord’s sitting at the right hand of his Father. 

Here we behold the energies of a divine mind called forth by the 
acts of a human mind in its obscurest states. Two points, however, 
near to each other, determine the direction of a line of infinite length. 
Thus the energies of Jehovah, whereby the energies of Jesus were 
strengthened and expanded, took their quality and character altoge- 
ther from the latter, and because every act, thought, and affection of 
the Lord, from his conception to his grave, which partook of the na- 
ture of his mother, gave occasion to combats between him and the 
hells ; every thing that adhered to them from their maternal origin was 
dissipated, and his humanity itself became divine ; for his humanity is 
his divinity in that form in which it made itself visible by opposing 
and overcoming those evils, both of thought and affection, to which 
the human mind is subject, by acts which, in their incipient state, per- 
fectly resembled the acts of a natural man. But the energies of the 
divine mind, once excited and breught into action, in a certain form, 
retain that form, and continue to act in it to all eternity, and through- 
out infinity. ‘This is what we mean by our Lord’s divine humanity. 
It is essentially divine, but is a divinity that manifests itself externally 
in a form, in which it not only has the power of keeping the hells in 
perpetual subjection, but also of applying itself to the powers of any 
other human mind, and thereby making it possible for us to co-operate 
with it in removing evils and falsities from us, thereby to imbibe and 
appropriate to ourselves those good affections and true conceptions 
whereby they are to be replaced. 

That this is possible to the Lord only by means of his divine hu- 
manity, according to the principle that like must act upon like, is evi- 
dent ; and there is no state of mental existence through which he has 
not passed, and in which he has not thought and felt as a man. For 
he was pleased to glorify his humanity by manifesting its divine omni- 
potence even in those states in which, racked by bodily pain, and 
chilled by the cold hand of death, the memory and all the powers of 
the understanding refuse to exercise their functions; and humanity, 
expiring in its external manifestation, feels itself as it were abandoned 
by all the higher powers of the mind, and exclaims in the agonies of 
despair—“‘ My God, my God, why hast thou forsaken me?” He was 
tempted in all things like unto us, yet without sin. “For it behoved 
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the Captain of our salvation to be made perfect by sufferings.” In this 
humanity the Lord is present with us every where, and at all times; 
and is constantly operating thereby on our thoughts and affections, 
drawing us to himself, and defending us against the assaults of evil 
spirits—and by virtue of this operation he is called the Holy Spirit ; 
for his original unmanifested divinity is called the Father ; his divine 
humanity is the Son ; and the divine operation proceeding from both 
is the Holy Spirit. 

Now, Sir, you will surely not deny that we at least know what we 
mean by the Lord's divine humanity, and by a Trinity in the person 
of our Lord Jesus Christ. We worship him alone, as our creator from 
the beginning, our redeemer in time, and our regenerator to eternity, 
and by being baptized in the name of the Father, the Son, and the 
Holy Ghost, we believe is meant that we are to be initiated in the 
Christian church, by being instructed in divine truth, (which is repre- 
sented by water,) concerning our Lord Jesus Christ, as to the name or 
quality of his original divinity, of his divine humanity, and of the 
operation of both upon the minds of men. 

That our views of the Trinity are conformable to the scriptures has 
been fully demonstrated not only by the works of Baron Swedenborg, 
but also by Messrs. Hindmarsh and Clowes, whose works on that 
subject have fairly silenced all opponents in England. To these I re- 
fer all those who seriously desire to examine this subject, and I shall 
add only a few words to prove that it at least deserves to be examined. 

That our Lord Jesus Christ is the Son, is admitted by all, and that 
he is the Father, and also the Holy Spirit, he has told us as plainly 
as words can express a meaning. Suppose you had for some days 
together been in company with a gentleman, to whom you were well 
known by reputation, and who in your presence should express a de- 
sire to be introduced to Mr. Hurt, or to see him, and were to answer 
him, is it possible, Sir, that you have been so long in company without 
knowing me? Whosoever sees me sees Mr. Hurt. Ought there after 
this to be any doubt on his mind concerning your identity with the 
very Mr. Hurt whom he meant; and if you were not the same person 
whom he meant, could he possibly ascribe your answer to any thing 
but ignorance of his meaning, or a wish to deceive him? Now apply 
this to our Lord’s answer to Philip’s question, in John, chap. xiv. 9, 
10. Philip saith unto him, Lord show us the Father, and it sufficeth. 
Jesus saith unto him, have I been so long time with you, and yet thou 
hast not known me, Philip? He that hath seen me, hath seen the Fa- 
ther; and how sayest thou, show us the Father ? 

Now I say, either the Lord was ignorant of whom Philip meant by 
the Father, or he meant to deceive him, or the Lord is the Father— 
and one with the Father not by love merely, but as the soul is one 
with the body. You will admit the scriptures cannot contradict them- 
selves—and there is not to be found in them any passage which as- 
serts that the Lord Jesus is not the Father ; but because in some pas- 
sages he speaks of the Father as greater than himself—and prays to 
him—you conclude, perhaps, that he is not the Father. But is 
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any conclusion of human reason to impeach the veracity of his 
word ? 

Now, upon our principles, we can readily explain these apparent 
contradictions by showing in what they originate ; for we say that the 
scriptures are written in many instances according to appearances, 
When the Lord was pleased to place himself in states of humiliation 
for the purpose of encountering temptations, he thought and felt like 
a man, in whom the properties of Jehovah were quiescent, and ob- 
scyred by those of the son of Mary; but when he thought and felt by 
virtue of those properties of his mind, whereby, in consequence of 
having overcome temptations, all the corresponding properties of the 
son of Mary had been dissipated, and those of Jehovah manifested 
in their place, he perceived and felt their union with, and emana- 
tion from, his own divine soul, which was Jehovah, and he became 
conscious, and declared to his disciples that he was the Father. Be- 
sides the passage quoted, I must beg leave to call your attention to the 
following passages, which, after what has been premised, speak for 
themselves.—John, chap. xii. 44, 45—Matthew, chap. xi. 27—John, 
v. 26—vi. 46 and 63, 67, 68—viii. 19—xii. 37, 38—xiv. 16 to 18— 
xvi. 15—Apocalypse, xxi. 6, 7. 

With respect to our Lord’s identity with the Holy Spirit, I have to 
observe that since my last letter, a friend has pointed out to me the 
passage to which you refer, to prove the personality of the Holy Spirit, 
and in which a masculine pronoun is actually substituted for a neuter 
noun; in John, chap. xvi. 13. But you will observe that this proves 
nothing against our assertion, that the Holy Spirit is only another 
name for our Lord Jesus Christ, when he is considered as operating 
upon us by the omnipotence of his divinity through the instrumentality 
of his divine humanity. But for your purpose, if it proves any thing, 
it proves too much. For you will admit, that the force of your argu- 
ment consists in this, that the pronoun masculine eketnos, must refer 
to a male; but a male is either an animal or a man—and as the term 
person means man, therefore the word pnewma must mean a person 
when used as identical with, or analogous to, the term man. This 
we will grant you, and you know that all tripersonalist writers prove 
the same thing of the Father and the Son, viz. that the Father is a per- 
son, the Son is a person, and the Holy Spirit a person. But this 
proof rests upen the real or analogous identity of the term person and 
man, and falls to the ground, unless it will authorize us to substitute man 
for person. But if the Father is a man, the Son a man, and the Holy 
Spirit a man, the question is whether they are three men, and conse- 
quently three Gods, or only different names given according to the dif- 
ferent principles of life existing in him, the one God. The miserable 
quibble afforded by the ambiguity of the word person, is, I conceive, 
to be the sheet anchor of tripersonalism. If by person they mean a 
man, or any being analogous to a man, whose numerical unity is to be 
ascertained in the same manner as that of a man, I defy the greatest 
reasoner that ever wrote to defend the tripersonal scheme against the 
imputation of tritheism. But if by person they do not mean a man, 











UNIVERSALISN. 239 





or any being whose personal identity, and numerical unity is to be 
judged of by the analogy of man; then, all argument from masculine 
pronouns falls to the ground. 

That by the Holy Spirit nothing else is meant but the divine opera- 
tion of the Lord’s glorified humanity, or the Lord himself considered 
with reference to this operation, is evident from many passages of the 
Word. In the first sense, the term is applied, John, chap. vii. 39, 
“ for the Holy Ghost was not yet, because that Jesus was not yet glo- 
rified.” The word given, inserted in the English Bibles, in italics, is 
an avowed interpolation. In chap. xiv. 16, 17, the Lord tells his dis- 
ciples that he will pray the Father, and that he would give them 
another comforter, the spirit of truth, who should be in them; and in 
the 18th verse he adds, I will not leave you comfortless, I will come to 
you. Do not these words plainly imply that his coming in spirit, or 
the operation of the union of his humanity with his divinity, is the 
Holy Spirit? For in the 20th verse he says, that the effect of his 
coming would be the acknowledgment, “that He and the Father are 
one ;”’ and though in verses 16 and 26, he says that the Father will 
send the Comforter ; yet in chap. xv. 26—xvi. 7, he promises that He 
himself will send the Comforter. See also xvi. 14, and chap. xx. 22, 
the Holy Spirit proceeds from the operation of the Lord’s divine 
humanity. 

I now close this long letter, which is my last in answer to yours; 
and I hope you, and all others who may read it, will investigate its 
contents, that they may receive into their understandings those im- 
portant truths therein contained. 

From your friend in the gospel of Jesus Christ, to whom be glory 
and communion in all ages. 

JOHN I. CABELL. 


~< ee 


THE GOSPEL HERALD. 


In our last number we concluded a series of Remarks on Mr. Fitz’s 
REPLY to our former strictures. At the same time our readers were 
informed, that several pages of the Gospel Herald were weekly devoted 
to a rejoinder, which commenced in the following style. For the con- 
venience of Mr. Fitz and his readers, we shall number the paragraphs 
from the Gospel Herald, and also those of our nEPLY. 


From the Gospel Herald of November 8. 


1. “ The controversy between Mr. Woodworth, editor of the “ Vew-Jerusalem 
Missionary,” and the editor of this paper, is assuming a curious aspect. Our 
only motive, we trust, is to elicit truth, and to expose error. We court no laurels 
or reward, and we fear no reproach, and dread no loss. We shall, therefore, 
go straight forward, occasionally expressing our pity for Mr. W. and lamenting 
his waywardness. His readers, we hope, at least a majority of them, have bet- 
ter judgment than their editor, and will discover his mistakes and incongruities. 
We have carefully avoided every mode of expression which could irritate, or be 
a sufficient cause of displeasure. We shall continue this course, and Mr. W.’s 
readers will account for any extraordinary excitements he may occasionally la- 
bour under. We hope he will continually remember his high responsibility, and 
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the dignity of his avocations ; being, as he avers, a co-worker, or co-operating 
with the blessed God. Now, if Mr. W. manifests a spirit different from God’s 
spirit, we shall be more inclined to doubt the alliance. The following is from 
Mr. W.’s number for September. In our next, we shall introduce his Reply 
contained in his number for October. 

[Here follow our answers to Mr. F.’s questions, as recapitulated in the Mission- 
ary, No.5, in consequence of Mr F. having roundly asserted that we had EvaDED 
answering them. He then proceeds with the following remarks :] 

2. “ We have published the whole of Mr. W.’s introduction to his ‘ long ac- 
count,’ to prevent a possibility of misconstruction relative to our motives. Not 
to fatigue the reader, we would only observe, that Mr. W. has shifted the arrange- 
ment of the following—We ask, ‘ whether Mr. W. would like to admit that God's 
mercy is finite? That a sufficient reason cannot be given to satisfy a being 
who is perfect in mercy, for the present state of affairs?’ Mr. W. acknowledges 
God’s mercy to be infinite, and says—* We know that a sufficient reason can be 
given,’ &c. Now the reason we assign is, that man may be raised immertal, 
incorruptible, and glorious ; and be made the recipient of God’s perfections, 
which will ensure and perpetuate his happiness. If Mr. W. can assign a better 
one, we shall be glad to receive it. 

3. “ Our question, whether ‘ God is able to save mankind,’ &c. appears to be 
answered in the negative. Will Mr. W. be consistent, and add that it would im- 
ply a contradiction to say, God ts able to save mankind ? 

4. “Our question, whether ‘God knew the consequence to man,’ &c. also ap- 
pears to be answered in the negative. Would it also imply a contradiction, to 
say, God knew ‘the consequence to man, individually,’ &c. Because a poet, 
availing himself of the license which is granted by courtesy, declared, that 


“‘One eternal now doth always last !” 


are the flighty vagaries, and strange imaginations of uninspired men, to be re- 
ceived as authority, because their assertions rhyme, in oppesition to the voice of 
inspiration, which declares, ‘ Known unto God are all his work from the begin- 
ning of the world ;’ Acts,xv.18. ‘I am God, and there is none like me ; declar- 
ing the end from the oeginning 2’ Isa. xlvi. 10. There is none like the true God. 
Mr. W.’s God cannot save ; and is so ignorant as not to know any thing but the 
present ! 

5. “ Mr. W. is consistent in saying God did not destgn any man for hell. 
Surely a being who only knows the present, and is not able to effect his pur- 
poses, (if he has any,) without man’s assistance, cannot be supposed to design 
any thing with certainty. 

{Here follows a portion of our remarks, as published in the Missionary, No. 6.} 

6. “ Mr. Woodworth has undertaken to prove ‘ that the instantaneous change,’ 
spoken of by Paul, in 1 Cor. xv. ‘is not a change of man’s moral character, but 
only of his mode of existence.’ Fortunately for himself and his neighbours, he 
has utterly failed in his attempt; although he stopped Paul’s mouth, and gave 
an account of the matter more to his liking. We do not approve of rejecting so 
good evidence as Paul’s testimony. If any of Mr. W.’s readers prefer his testi- 
mony, and count Paul’s ef little worth, we cannot help it. We appeal to all 
honest, candid men, ‘ to whom these presents shall come ;'—-we say, Friends and 
brethren, you are interested in the matter now at issue. Hf you believe Mr. IV. 
to be better authority than Christ’s apostle Paul, we shall labour with you in 
vain. But, if you believe Paul’s testimony, when it contradicts Mr. W.’s, then, 
Wwe pray you, give good heed to the following : 

7. “ Mr. Woodworth says, “ Thus will death ‘ be swallowed up in victory,’ &c. 
[How !] thanks be to God, we have obtained [WE, ourselves, have obtained] a 
complete victory over sin, through the assistance of redeeming grace.” [Grace 
assisted, but WE obtained a complete vietory! ! !] 

8. “ Christ’s Apostle Paul says, ‘ But thanks to God, who giveth us the victory, 
through our Lord Jesus Christ.’ 

9. * Reader, pause—consider yourself in the presence of the heart-searching 
God, and answer, Do the words, ‘ God giveth,’ mean ‘WE have obtained 2’ 
Reader, this subject is not one te be trifled with, You may conceal the convic- 
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tions and sentiments of your heart from man, and speak for a party ; but, re- 
member, Truth will prevail, and ‘all that are incensed shall be ashamed.’ 

10. “ What does Paul mean when he says, 2. Cor. v. 18, ‘ And all things are 
of God, who hath reconciled us to himself by Jesus Chrisi 2? Does Paul mean 
that a part is of God? That we reconcile ourselves? That ‘we have obtained a 
complete victory ?? We pity the man, whose head and heart is so waywardly 
bent on perversion of the testimony of God's inspired servants. Mr. W., as is 
cominon to those in error, mistakes the time of the victory. He says, *“ To us 
who ‘ have fought the good fight,’ and who ‘know that we have passed from 
death unto life, because we love the brethren ;’ to us the death of the material 
body gives no terrors—to us the tyrant has no sting, the grave no vietory,” &c, 
But Paul says, ‘ When this corruptible shall have put on incorruption, and this 
mortal shall have put on immortality, then [not before] shall be brought to pass 
the saying that is written, Death is swallowed up in victory,’ &c. The case 
seems to be this: Mr. W. can obtain, in his own time, that which Paul receives 
as the gift of God, when God raises him immortal. 


( To be continued.) 
REMARKS. 


1. We readily admit the correctness of Mr. Fitz’s first assertion, 
that this controversy “is assuming a curious aspect.’’ That such ts 
the fact, we have already expressed our surprise and regret. Certain 
it is that our opponent’s mode of defending his system is novel, inge- 
nious, and peculiar to himself; but, we are sorry to add, it is neither 
fair nor honest. It is true that he re-publishes all our remarks, but it 
is equally true that he “ingeniously evades answering” the most im- 
portant of them. That which he cannot controvert he ought can- 
didly to admit, regardless of the effect which such admission may pro- 
duce in the minds of his wavering proselytes. Instead of this, how- 
ever, he dexterously parries the convictions of truth, with the edgeless 
blade of unpolished wit ; or (if the figure be admissible) receives them 
on the “bull’s hide buckler’’ of obstinate misconstruction. He re- 
minds us of a Roman gladiator, or prize-fighter, hazarding his very ex- 
istence in a contest in which there is nothing to gain but the empty 
applause of idle spectators, who are too indolent to think for them- 
selves. If such be his ambition, however, he has a right to indulge 
it; but let him bear in mind, that wherf we enter the lists with him, 
‘ ‘we are actuated by much higher motives, viz. the dissemination of 
spiritual truth. Five smooth stones from the brook are our only 
weapons—the “ name of the Lord,” our watch-word and motto. 

2. In his first paragraph, Mr. Fitz says that he has “ carefully 
avoided every mode of expression which could irritate,” and promises 
to continue the same course. We are.willing to confess that Mr. Fitz 
has, as yet, used no expression which did irritate, but that he has 
* carefully avoided” every one which could produce some excitement 
in minds less “ milky” than our own, we feel disposed to doubt. Take 
the following: “ We pity the man whose head and heart is so way- 
wardly bent on perversion of the testimony of God’s i te ser- 
vants.”” Again—“For the honour of human nature, we hope you 
are, by this time, ashamed of your crooked system.” And again— 
“‘ The geader, by this time, must be acquainted with Mr. W. and pro- 
perly appreciate his round barefaced assertions.” And yet again— 
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“ For once lay aside the sin that so easily besets you, and acknowledge 
the truth.’ Once more—“ Every man of sense among your readers 
will properly estimate your crowing.” And finally—“ When we have 
a man for an opponent, we expect argument; when we have a child, 
puerility.”” Many others might be quoted, but let these suffice as a 
comment on the assertion alluded to in the commencement of this 
paragraph. ; 

3. All such ebullitions of spleen we are willing to overlook, attri- 
buting them to the unsubdued tempers of the natural man ; but we can- 
not so easily palliate his perverting the direct and positive testimony 
of scripture, by separating the rays of divine light with the prism of 
self-derived intelligence, and thus decorating impious deformity with 
colours stolen from the bow of heaven. Neither can we reconcile his 
mode of controversy with the long established and well-known usages 
of all honourable belligerents in polemical contests. After having 
fully convicted him of either a very censurable act of carelessness, or 
gn intention to deceive his readers, in asserting that we had evaded 
answering his questions, we had a right to expect an apology, or, at 
least, an explanation of his motives. But Mr. F. appears to have 
adopted, with the alteration of one word, a celebrated political maxim, 
which originated in this city, a few years since, viz. “ All’s fair in re- 
ligion ;” or a still older one, which says, “ When all things unite in 
the cause of truth, why should not falsehood lend a hand?” In the 
20th number of the Gospel Herald, Mr. F. unblushingly asserts that 
we had not answered his questions; and in the 26th number, he re- 
cords all our answers, but without controverting them, for fear of “ fa- 
tigueing the reader !””_ We have some reason to apprehend that he was 
deterred by a very different motive. ‘That many of our readers, of 
various religious denominations, concur with us in this opinion of Mr. 
F.’s polemical character, appears from communications on the subject, 
which are now filed in this office. We, therefore, most cordially unite 
with him in the charitable hope, that the judgment of our readers is 
superiour to our own. 

4. Weare ignorant of Mr. F.’s meaning in his second paragraph, 
where he says that we have “ shifted the arrangement’ of his ques- 
tions. Will he please to explain himself? But the conclusion of that 
paragraph is of considerable importance, as it brings us, at once, to a 
point which, if properly discussed and understood, will remove several 
apparent difficulties from the subject of this controversy: Mr. F. says, 
‘‘ Now the reason we assign [ for the present state of affairs in this 
life, such as the suffering of innocent children, &c. as stated in for- 
mer questions | is, that man may be raised immortal, incorruptible, and 
glorious, and be made the recipient of God’s perfections, which will 
ensure and perpetuate his happiness. If Mr. W. can assign a better 
one, we shall be glad to receive it.” 

5. We think the reason about to be assigned is better, because we 
believe it to be the ¢rue one. It is admitted on all hands, we believe, 
that “the present state of affairs” is not a happy state, and, conse- 
quently, not a good state; it must, therefore, be an evil state, and 
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could not come from God; for evil cannot flow from the fountain of 
all goodness. Neither can good flow from evil; and, therefore, the 
happy result which Mr. F. anticipates cannot be the necessary effect 
of the present state of affairs. But we assert, and are prepared to 
prove, that the evils we deplore are the necessary effect of a most la- 
mentable cause, and that this cause is “ man’s disobedience to the di- 
vine law,” for even Mr. F. admits that man has power to “do mis- 
chief.” Without divesting him of this power, the cause could not 
have been restrained, nor the effect prevented ; and to have deprived 
him of such power would have violated that law of divine order which 
secures the freedom of the human will, and have rendered man a mere 
machine. In speaking of this breach of the divine law, we do not 
allude to a particular offence committed by any one man ; but to that 
love.of evil which characterizes man in the aggregate; that love of 
self and the world, which has too successfully opposed the love of God 
and neighbourly love. 

6. There was a time when man loved God with all his mental facul- 
ties, and his neighbour as himself; when the mind of each individual 
was a temple of the most high—an image and likeness of God—pro- 
nounced “ very good”—enjoying all the delights flowing from a state 
of love and innocence—“ eastward in Eden’’—the vineyard of the 
Lord of Hosts—his pleasant plant. The mind of man was then a 
paradisical garden, planted by Omnipotence himself, abounding with 
delectable fruits of love and wisdom, and continually fructified and re- 
freshed by a never-ceasing stream of life and mercy. The divine 
fountain of good, whence all his happiness flowed, was the supreme 
object of his love, and his neighbour was regarded as his second self. 

7- But man, alas ! “ sought out many inventions ;” and, in the search, 
inverted the order of his creation, turned every thing upside down, and 
permitted the lowest principle of his nature to aspire above those 
which assimilated him with angels. By virtue of his free will, he 
possessed the power of transferring his affections from heaven to 
earth, from God to self ; and, in process of time, the unhappy transfer 
was gradually effected. From adoring the fountain, he began to con- 
template the stream, till, forgetting its source, he madly imagined it 
originated in himself, and began to doubt every thing which he could 
not conceive with the senses. Being compounded of three distinct prin- 
ciples, (voluntary, rational, and sensual,) each of which was innocent in 
its own proper place, he unhappily inverted their order, by suffering the 
last and lowest to obtain the ascendancy. This elevation of the sensual 
principle was giving a fascinating power to the serpent, which proved 
fatal to the giver. Rationality is a masculine principle, and self-love, 
feminine. The former is therefore called man, and the latter woman. 
The sensual principle, (which, in the language of inspiration, is called 
a serpent,) first induced doubts and reasonings concerning the mys- 
teries of faith; and, through the persuasion of self-love, the rational 
principle consented to imbibe the forbidden idea of self-sufficiency. 
This was that accursed fruit which had been prohibited; so “ pleasant 
to the eyes,” so desirable “to make one wise in his own conceit,” 
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and yet so fatal to spiritual life, “in the day that thou eatest thereof 
thou shalt surely die.” But what said sensuality? “ Eat, (said the 
serpent,) and imagine thyself a God—thou shalt not surely die—all 
men will be saved—HatieLusau!” The great Dr. Clarke says this 
serpent was an Ourang-outang. We do not believe it. At any rate, 
he then preached the same doctrine that is now advocated in the Gos- 
pel Herald! Man ate, and knew his Creator no more. 

8. Such was the fall of man, and such the cause of “ the present state 
of affairs.” The love of self, thus acquired, has descended from fa- 
ther to son, in regular succession, while each generation has increased 
its magnitude by “ many inventions” of their own—except where its 
hereditary course has been arrested by the work of regeneration. 
To restore to man the power of performing this work, to instruct 
him in its nature, and to provide a divine medium through which he 
might be continually assisted in the process, was the object of Jeho- 
vah’s incarnation, when “ God was in Christ, reconciling the world to 
himself,”’ for “in Christ dwells all the fulness of the Godhead bodily.” 
All mankind (mark this, Mr. Fitz) were thus redeemed from a bon- 
dage, and from shackles, to which they had voluntarily submitted. All 
were thus redeemed—and all, we are very willing to admit, might also 
be saved, if they would only make a proper use of the liberty to which 
they have been restored, by co-operating with God in their own 
regeneration. If every one did so, the labours of Mr. Fitz would be 
superfluous. 

9. In reply to Mr. F.’s third paragraph, we repeat, that it does im- 
ply a contradiction to say, “ God is ABLE to save man, and make him 

oly and happy, against his own will.” Recollect, Sir, you have ad- 
mitted that “ man can do mischief,’ and is, so far at least, a free 
agent. We therefore, once more ask, “ How can we conceive of a 
greater contradiction in terms, or a more palpable absurdity, than the 
following proposition : God can compel a rrkE agent to choose, think, 
feel, act, and enjoy, in direct opposition to his own choice, wishes, 
thoughts, and desires?” It was not necessary for Mr. F. so pompous- 
ly to demand the definition of the term agent, as he has in a subse- 
quent part of his remarks, We are not ignorant that the word is sus- 
ceptible of two definitions. Its legitimate meaning, Mr. F. well knows, 
is very different from that which is given it by merchants and lawyers. 
The latter will tell you, that “an agent is a substitute, a deputy, a 
person employed to act for another.” But Mr. F., who knows its 
etymology, is well aware, that according to the legitimate meaning of 
the word, God is an agent ; and we believe, that even the editor of 
the Gospel Herald will not have the hardihood to say, that God is a 
substitute, a deputy, or that he is employed to act for another. An 
agent, therefore, is a being who acts or operates ; and a free agent is 
a being who acts freely, whose actions are voluntary ; who, being en- 
dowed with discretionary powers, exercises them according to his own 
will and wisdom. We state this solely for the benefit of the readers 
of the Gospel Herald. 'The editor is too apt to throw dust in their 
eyes when it suits his purpose. 
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10. With respect to the fore-knowledge of God, we feel the difii- 
culty, nay, we despair of expressing ourselves in such a manner as to 
be understood by a man who is ignorant of the fact, that there is an 
internal sense beneath the letter of the Word of God, a “ spirit which 
giveth life,’’ within that /etter which is of itself lifeless. But as we 
hope that some of Mr. Fitz’s readers may see those things which can 
only be “ spiritually discerned,” and which consequently appear like 
“foolishness unto him,” we will offer a few words on the subject. 

11. The invisible spiritual world is the world of causes, and the visible 
material universe is the world of effects ; because the former is im and 
pervades the latter, as the soul of man is im and pervades his whole 
body, and as the invisible essence of every created thing is in and 
pervades its whole visible form. Let it be remembered, therefore, that 
by the spiritual world we do not mean a distant country, beyond the 
stars, comprising a local heaven, and a local hell, with a local region 
between them; but we mean the internals of the human mind, in 
which one of those three states must necessarily exist. 'We mean the 
will and understanding of man, as influenced by his voluntary associa- 
tion with good or evil spirits. Every one has such a world within 
himself, (either heavenly, or infernal, or proximate to one of them,) 
though many have been too thoughtless or inclolent to make the 
discovery. 

‘ There is a world, the world of mind, 
‘‘ By neither time nor space confin’d 5 


“* And when we cease in flesh to dwell], 
“That world will be our heaven or hell.” 


12. God only sees effects in their causes, and thus he sees all things. 
Not even a sparrow can fall to the ground without a spiritual cause, and 
in that cause is the effect seen by the divine eye. All causes exist prior 
to their effects; consequently before the cause exists there is no effect 
to be seen. God is in and sees.all truth ; but that which does not yet 
exist (even in its cause or first principles) is not a truth, and of course 
cannot be seen. We have just shown that the lamentable fall and de- 
generacy of man was not the necessary effect of his being “ created 
upright,’’ and, consequently, could not be seen (or, if Mr. F. pleases, 
foreseen) in his creation, as an efiect is seen in its cause. Let Mr. 
F.. point out the cause of man’s present degeneracy, and we will then 
show how the divine eye could see the effect in it; and prove that, 
after the existence of the cause, the effect could not be prevented. 

13. In the foregoing observations Mr. Fitz will find a sufficient 
reply to his fifth paragraph; we will, therefore, now proceed to the 
Jive succeeding ones. 

14. And here we contend that apostolic testimony is in perfect har- 
mony with our own, notwithstanding our opponent’s flourishes, and 
brackets, and admiration points /// which give his printer much 
trouble to very little purpose. Is obtaining a spiritual victory, through 
divine assistance, a new idea to Mr. Fitz? We cannot believe it, for 
he must have encountered temptations like other men. Why, then, 
this playing on the word obtain? It reminds us of the celebrated 
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Stanislaus, who, by a similar method, arrests the attention of his audi- 
tors, while he executes a trick of deception. Fie! Mr. Fitz! how 
childish is such trifling in a controversy like this; it is too puerile for 
one who professes to be a champion of truth. Do we not obtain 
every thing that we receive conditionally 2? And who does not know 
that the only condition on which we can receive a crown of victory is 
to fight and overcome. ow does our Saviour use this word when 
he speaks of those “ which shall be accounted worthy to obtain that 
world,” meaning heaven? ‘The apostle, with whom Mr. F. says we 
are at issue, exhorts his converts in these word, “So run that ye may 
obtain.” Did he ever insinuate that they might obtain without run- 
ning? John says, “1 write unto you, young men, because ye have 
overcome the wicked one. Did they not obtain a victory over the 
wicked one? We confess, and rejoice to confess, that God gives us 
the power, and that without him we can do nothing. But we still in- 
sist, that unless we faithfully exercise the power which God continually 
gives us, no victory will be given or obtained. Did not David, by the 
exercise of this derived power, obtain a victory over Goliath? Did not 
Judah obtain a victory when “he drave out the inhabitants of the 
mountain ?” We know that the Lord was with him, which was the 
case also when he cainly attempted to drive out the inhabitants of the 
valley, and did not obtain a victory, “ because they had chariots of 
iron.” But why multiply quotations? Every victory is obtained by an 
exercise of the proper means, and Heaven never gives one on any 
other condition. We sincerely pity a writer who finds himself driven 
to such miserable shifts, as does this editor of the Gospel Herald. 

15. Paul says, “Jf any man be in Christ, he is a new creature: old 
things [with such a man] are passed away; behold all things are be- 
come new ; and allthings are of God.”’ That is, every thing appertain- 
ing to such a regenerated man, is of God. Nothing but ignorance, or 
a wilful misconstruction of the passage, can draw any other meanin 
from it. And yet our opponent seizes hold of the words all things, to 
prove the salvation of all men! “Hard push’d”’ again. Will his 
readers believe tha: there is no if in the above quotation? He has 
boldly asserted that this word does not occur in the third chapter of 
Colossians, when we quoted the first verse (“IF ye then be risen 
with Christ’’) to prove that all men were not so risen. The chapter 
commences with the word 7f, and the same word occurs again in the 
13th verse. Whar will the reader think of Mr. Fitz’s veracity? 

16. With respect to man’s reconciliation to God, Mr. Fitz appears to 
be still more in the dark, and we feel it our duty to throw in his path 
(by reflection) a ray of that spiritual light which we have received 
from the Worp. We know that “ God was in Christ, reconciling the 
world unto himself;” but that something is to be done on the part of 
man, appears plainly from this exhortation, which immediately follows: 
‘“¢ We pray you, in Christ’s stead, be ye reconciled to God.” An ex- 
hortation like this is sheer nonsense, if the persons addressed can have 
no possible agency in the act of being thus reconciled. But the fact 
is, the whole tenor of the apostolic writings inculcate the following 
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idea: The divinity was in the humanity, reconciling, or uniting, the 
latter to the former; and the apostle exhorts the Corinthians to 
become partakers of this reconciliation, by becoming new creatures 
“in Christ.”” We wish Mr. Fitz to bear in mind that this reconci- 
liation was not effected by the humanity, but by the divinity within it; 
not by Christ, but in Christ ; and that the work was not performed to 
reconcile God to the world, but to reconcile the world to God. 

17. Now let us turn to a parallel passage in the gospel, to enable us to 
understand the true meaning of the word world. Our Lord says, in 
John, xvi. 33. “ Be of good cheer, I have overcome the world.” (See 
also 1 John, v. 4.) It is surely more reasonable, in this passage, to 
understand that he overcame the worldly principles, and the influence 
of the world upon them which were excited by the tempter in the 
wilderness, than that he overcame tlie people of the world. If this be 
correct, we may learn from the apost!e that God and man were recon- 
ciled by the Godhead operating zm the :vmanity, and the humanity 
co-operating therewith, to the subjugation ci those hereditary, worldly, 
and contaminated principles, derived from the human mother, and 
which were necessarily transmitted to her offspring. As these were 
gradually and successively subdued and ejected, all those holy princi- 
ples which existed in man before the fall, (when he was in harmony 
with the divine nature,) were implanted in their place by the divinity 
within. 

18. Thus was God and man, or the divine and human nature, recon- 
ciled, as the apostle declares in Rom. v. 10, “ For if when we [that 
2s, the human nature generally | were enemies [in a state of spiritual 
hostility to God, and the holy things which are communicated from 
him] we were reconciled to God by the pgatu of his Son, [that is, by 
the operation of the sufferings of the humanity, in extinguishing 
that life which must be laid down before life eternal can be found,| 
much more, being reconciled, we shall be saved by his tire,” [or, by 
the communication of that Lire. which the humanity received from 
the divinity, in consequence of the laying down of the principles of 
life inherited from the mother. ] 

19. We wish Mr. Fitz to understand further, that this reconciliation, 
as we are informed in the gospel, was progressively effected, John, 
xii. 28, and was completed when the humanity, as to the body, expired 
on the cross, declaring, at the same time, “ It is finished!” Every 
principle of life derived from the mother, and consequently tainted by 
the fall, was then extinguished; and the humanity was purified, and 
prepared to rise on the resurrection morn, perfectly glorified, and en- 
tirely one with the divinity. Thus was constituted an eternal medium 
of access to the in-dwelling Jehovah, and of the communication of 
that Holy Spirit, which, we are informed in John, vii. 39, did not exist 
until Jesus was thus glorified; and by which the divine image is to be 
restored in all those who follow the Lord in the regeneration, even 
as that image was restored in the humanity, which was the “ express 
image of the Father’s person.” These regenerate sons of God, by 
adoption and grace, are they (and they only) who can say with the 
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apostle, “ We also joy in God [the essential divine nature] through 
our Lord Jesus Christ, [the divine or glorified human nature,| by 
whom we have received the atonement.” 

20. In the whole of the fifth chapter of Paul’s epistle to the Ro- 
mans, he shows the nature of the atonement, or reconciliation, and the 
cause of its necessity in the fall of man; and, in the next chapter, he 
declares, in energetic terms, that in order to salvation we must ac- 
tually go through a process similar to that which our Saviour under- 
went. ‘Our old man must be crucified with Him,” in order that 
«we may live with Him ;”’ and, “ as Christ was raised from the dead 
[the state of fallen Adam, which is called death] by the glory of God 
the Father, [the impartation to the humanity of divine and holy prin- 
ciples of love and wisdom,] so we also must walk in the newness of 
life.” 

21. We have said thus muchin answer to Mr. Fitz’s question, “ Does 
Paul mean that we reconcile ourselves 2” We have shown that the 
reconciliation, or atonement, was wrought by “ God in Christ ;” and 
that the only way in which we can individually profit by it is for each 
one to “ walk in newness of life,’ and to become “ a new creature,” 
_and be “in Christ,” whom we must faithfully “ follow in the regene- 
ration ;”’ in short, that we must go through a process of temptation, 
combat, and victory—the same process as the Saviour himself under- 
went. “ Now, then, we are ambassadors for Christ, as though God 
did beseech you by us: we pray you in Christ’s stead, be ye recon- 
ciled to God.’ An eminent father of the fourth century, Gregory 
Nazianzen, declares, that “ to repair the ruins of the fall, the Almighty 
Word assumed human nature, and restored it to the Divine image— 
that by that human nature, human nature might be purified.” 

[To be continued. ] 
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BANKS’ LETTER. 


The following letter was written by Mr. James Banks, of Newburgh, 
in this state, and addressed to Mr. Stephen Cox, a respectable member 
of the Society of Friends, in the same neighbourhood. Believing that 
it will be read with pleasure by the members of the New Church, and 
that it is calculated to excite a spirit of inquiry among the candid and 
liberal of every denomination, we cheerfully give it a place in the New- 
Jerusalem Missionary. : 

THE LETTER. 


“ Newburgh, Jan. 2, 1823. 


“ Dsar Sir,—Some time ago you sent me, by J. Boyd, Robert 
Barclay’s work on Divinity. If I rightly understood the messenger, 
you sent me this book with a view of correcting some religious errors, 
which you thought I had imbibed; and though [ have no reason to 
doubt the friendliness and sincerity of your intention, still I am under 
% — of saying, it has totally failed of producing the effect you 

esired. 
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“ Perhaps | ought to make an apology for having kept the book so 
long, but it come to hand at a season when my domestic affairs and 
rural avocations demanded every hour of my time ; and I was unwilling 
to return it without giving you my opinion of its contents, which was 
what you doubtless expected. As I now find a little leisure, I will 
employ it in that way, trusting that you will receive it with all that 
candour and friendship which ought to characterize both writer and 
reader. 

“ A reply to all this author’s arguments would require a volume, I 
will, therefore, confine my remarks to what he advances on two sub- 
jects only, viz. the divinity of our Lord, and the sanctity of the 
Word. On these two subjects, and especially the latter, Mr. B. has 
written copiously, and, in my opinion, very mistakenly. As they are, 
confessedly of the first magnitude and importance, I approach them 
with a heartfelt acknowledgment of my incapacity to do them justice ; 
but as the smallest mite of the widow was accepted, I attempt it with- 
out fear. 

“ Mr. Barclay begins by saying, “ The height of all happiness con- 
sists in a knowledge of God;”’ yet, strange to tell, he never attempts 
to give his readers the least information as to the mode or manner of 
the divine existence, but presently flies off to the teaching of the spirit ; 
from which, by the by, he produces nothing ; for, in all his attempts to 
establish his own tenets, or refute those he calls his enemies, he has 
always recourse,to the scriptures ; and thus seems compelled, against 
his will, to admit them as the only rule. ° 

“On the subject of the Deity, he gives a general reference to the 
patriarchs and prophets. Although I was pretty well acquainted with 
the views of these venerable characters, as to the Author of their being, 
I was not so well assured of Mr. Barclay’s; but, after following him 
through much laborious and ambiguous reasoning, I found that he ven- 
tures, at the top of the 141st page, to come to the point, by declaring 
it his wish and intention to exalt and magnify the doctrine of Christ’s 
atonement. 

“ Here my hopes of Mr. B. failed, and I was obliged, with regret, 
to conclude that the spirit, or spirits, by whom he had been taught, 
were similar to those who first taught the Nicene Council to broach 
this fatal error, by dividing the indivisible Jehovah into three divine 
persons! And although in the writings of the apostles, who were 
under the immediate teaching of our Lord, nor in the writings of the 
Fathers, so called, down to the sitting of this council, there is no such 
idea to be traced, yet the dark and daring minds of this company of 
Bishops, finding no other way of refuting the errors of Arius, ventured 
to give it existence. Coming from such high authority, the Christian 
world received it without examination, and time has given it, with too 
many, the firmness of a rock. | 

“ But had Mr. B. been under the immediate teaching of the Spirit 
of Truth, he would have been able to detect this error; for it is as ri- 
diculous to say that three divine persons are one God, as to say that 
three human persons are one emperor, king, or president. But we 
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will take a view of this famous doctrine of atonement, as taught by 
all the orthodox, so called, in Christendom, in order that we may 
be the better able to contrast it with the genuine truths of the Holy 
Word. 

‘“‘ The abettors of this notion assert, that God was so angry with his 
creature man, for eating the fruit of a certain prohibited tree, that he 
banished him from his presence, and from the garden where he had 
placed him ; and that this expulsion was attended with what is called 
the divine malediction, or curse, which was not only to fall on the de- 
voted head of Adam, but to descend to his most remote posterity, how- 
ever innocent of the crime, or ignorant of the fact of its commission. 
But that the Creator having a Son, begotten from eternity, who, being 
of a more merciful disposition than his Father, offers to descend into 
the world, and there suffer all the indignities and cruelties that these 
* accursed” creatures could inflict, provided the Father would then 
grant a general pardon, and become reconciled to his guilty and rebel- 
lious subjects. ,To this condition the Father agrees ; and, in the ful- 
ness of time, the Son descends, being born of a woman; and, after 
having fulfilled his part of the contract, again ascends far above all 
the heavens. That there he is for ever seated on the right hand of 
his Father, ever pleading his own merits and sufferings, and interced- 
ing in behalf of the human race; or, according to Calvin, for a part 
of them, while the other part are left to sustain all the penalties of 
Adam’s transgression, without a possibility of escape! And, it is 
further said, that the Holy Spirit, another self-existent being, proceed- 
ing from the Father and the Son, is perpetually employed in conveying 
and communicating these glad tidings to all those who shall be heirs of 
salvation. 

“ Now, Sir, I appeal to all the councils, creeds, liturgies, and con- 
fessions of faith in Christendom, if this be not a true sketch of the 
doctrine of atonement, as generally received. The New-Jerusalem 
Church alone has banished it from her creed. In addition to a thou- 
sand other absurdities with which it is pregnant, it as fully and une- 
quivocally asserts the existence of three Gods as any arrangement of 
words possibly can. For a divine person must be a God, and can be 
nothing else. Thus the authors of this blind fiction have dared to 
violate the first of all the commandments, which is, “ Hear, O Israel, 
the Lord thy God is one Lord.” 

“ The above, then, is the doctrine which Mr. Barclay is so earnest 
to ‘exalt and magnify.’ But as this author asserts that he himself is 
under the teaching of the Holy Spirit, and as he farther asserts that 
such teaching is always in agreement with that of the scriptures, we will 
now bring him to the test. 

“ We read, that in the beginning God created man in his own 
image and in his own likeness. Now this passage presents itself to 
the human mind in two points of view; but as Mr. Barclay acknow- 
ledges no sense in the scriptures but that which appears on their surface, 
I must meet him on his own ground, by considering it in that light; 
for the spiritual sense does not derogate from the divine truths of the 
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literal sense by residing in it, as a divine soul, any more than the body 
of a man becomes of less consequence by having in it an immortal 
soul which gives it life. But as you, Sir, have not been in the habit 
of viewing the Holy Word interiorly, you could hardly conceive how 
any likeness could exist, as to mental or moral perfection, between the 
self-existent, all-wise, and powerful Creator, and his poor feeble crea- 
ture man, who is dependent on another for every pulsation, Conclud- 
ing, then, that you would rather allow the passage to have respect to 
outward creation, I will consider it in that light. But lest you should 
entertain any doubts, I will bring the following statute from Moses, in 
confirmation : “ He that sheddeth man’s blood, by man shall his blood 
be shed; for in the image of God made he man.” Here we see the 
bodily life of man is considered so sacred that nothing could atone for 
its violation but the death of the perpetrator ; and the reason assigned 
is, because 7f was made “ in the image of God.” 

“In this, as in many other instances, we may admire and adore the 
divine mercy and goodness. For knowing the finite capacity to be in- 
capable of comprehending an infinite existence, God was thus pleased to 
give man a clue by which he might, in some measure, comprehend his 
Creator, in himself. For as we find ourselves individually men, so we 
are assured our Creator is individually one ; and as we find ourselves 
compounded of three distinct properties, each of which is essential to 
our existence, (viz. soul, body, and action or operation, ) so we may with 
safety contemplate in that Divine Being, after whose image and like- 
ness we are formed, a divine trinity, or three-fold existence, viz. the 
all-begetting divinity, the glorified humanity, and the proceeding ope- 
ration, or holy spirit ; comprehending, tn one divine person, the divine 
celestial, the divine spiritual, and the divine natural ; as three essential 
divine properties of one God; which, in the language of the holy-scrip- 
tures, are signified by Father, Son, and Holy Spirit, besides many 
other appellations. ' 

“‘ Now then, Sir, I think this one passage (above quoted) is of itself, 
rationally understood, amply sufficient to overturn all Mr. B.’s triper- 
sonal and atoning system ; for it is evident the word atonement did not 
drop from his pen by accident, as he speaks of God and Christ as two 
distinct persons. He speaks also of a purchase, and likewise of a 
satisfaction being made by Christ. We might, with much propriety, 
ask, if there is but one divine being, who was the seller? Who was 
dissatisfied? ‘That there was neither, I will now prove from the pro- 
phet Isaiah, who says, “Unto us a child is born, unto us a ‘son is 
given, and.the government shall be upon his shoulder; and his name 
shall be called Wonderful, Counsellor, The Mighty God, The Ever- 
lasting Father, the Prince of Peace.” Isaiah, ix. 6. 

‘¢ Here the Child that was born, and the Son that was given, clearly 
denotes the Lord Jesus Christ ; and the prophet declares that He shall 
be acknowledged as ‘the mighty God and the everlasting Father.’ 
Let me ask you, Sir, if words can possibly set this subject in a clearer 
light? Where, then, was that vindictive angry Being that required 
satisfaction for man’s transgression ? 
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* As the prophet often speaks on this subject, it may be,well to 
ive you further specimens of his correct views of the unity of Je- 
vah. Hear him: ‘ Thus saith Jehovah, the King of Israel, and his 
Redeemer Jehovah of hosts; I am the first and I am the last, and be- 
sides me there is no Ged.” Isaiah, xliv.6. Again—* Thy Maker is 
thy husband ; Jehovah of hosts is His name, and thy Redeemer the 
Holy One of Israel; the God of the whole earth shall He be called.’ 
Isaiah, liv. 5. Again, in Zechariah, xiv. 9 —‘ Jehovah shall be King 
over all the earth: in that day shall there be one Jehovah, and his 
name One.’ And again, in Isaiah, xlv. 15—* Verily thou art a God 
that hidest thyself, O God of Israel, the Saviour.’ ; 

“ Although this is not one tenth part of the proof that can be given 
from this quarter, yet it is sufficient to show that Jehovah of the Old 
Testament, and Jesus Christ of the New, are identified as one and the 
same Divine Person ; and the prophet affirms that His name and His 
person are one. What confidence, then, ought we to place in Mr. 
Barclay, or any other maf, who shall dare to divide Him into three ? 
more especially as there is not such an expression as three Divine per- 
sons within’the covers of our Bible, nor any one that*#mplies such an 
idea. As I know that you have read one or niore of the New Church 
books, wherein this subject is ably elacidated, I shall be content with 
presenting you a few positive texts from our Lord and his apostles, 
which place this subject beyondthe reach of controversy. 

“ The apostle John says that Jesus Christ is “ the true God and 
eternal life.’ 1 John, v. 20. Paul says, ‘In Him [Jesus Christ] 
dwelleth all the fullness of the Godhead bodily.’ Col. xi. 9. Our 
Lord himself says, in one place, ‘and my Father are one,’ John x. 
30; and, in another place, ‘ All power is given unto Me in heaven and 
in earth.’ Matt. xxviii. 18. His conversation with Philip ought to be 
considered as conclusive: ‘ Philip saith unto Him, Lord, show us the 
Father, and it sufficeth us.’ Mark the answer: ‘ Jesus saith unto — 
him, Have I been so long time with you, and yet hast thou not known 
me, Philip? He that hath seen me hath seen the Father; and how 
sayest thou, then, show us the Father? Believest thou not that I am 
in the Father, and the Father in me? The words that I speak unto 
you I speak not of myself, but the Father that dwelleth in me ; he 
doeth the works.’ John, xiv. 8, 9, 10 

“ This question, it seems, was put by Philip in consequence of hear- 
ing his Lord and Master speak of his Father, in appearance, as a dis- 
tinct person from himself ; and here the mystery was unravelled from 
the mouth of Divine wisdom, and the nature of the Divine unity fully 
cleared up. If you can divest your mind of prejudice, this subject 
will appear clear as day ; but if you should have any remaining doubts 
as to the exclusive divinity of our gracious Redeemer, I would intreat 
you, as the greatest friendship I can show, to consider well the evi- 
dence here brought forth, more especially this last and most conclu- 
sive. I think our knowledge and our acknowledgment of the Divine 
Being has a powerful influence on all our thoughts, words, and actions. 
If so, our eternal welfare must be deeply involved in this investi- 
gation. 
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“ If God, the Father, (so called,) was some angry, offended, vindic- 
tive Being, standing at a great distance, waiting for full satisfaction 
to be made, (when, by the by, there would be nothing to forgive,) then 
Philip, when looking on the benign countenance of his beloved Mas- 
ter, could not have beheld Him. But if, as the Scriptures teach, 
‘God was in Christ, reconciling the world to Himself, not imputing 
their trespasses and sins,’ then all ideas of purchase, and satisfaction, 
and atonement, vanish as delusions of the imagination, and the unity 
of Deity, in the person of our Lord, is fully established. 

* We have, in ourselves, a true emblem of our Creator; for as there 
was no way of approaching the divinity of our Lord but in and 
through the humanity in which it dwelt, so there is no way of ap- 

_proaching the soul ‘of man, where all his principles reside, but by mak- 
ing our advances to his body that incloses them. 
[To be continued.] 
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TO THE EDITOR. 


My pEAR strr—One truth communicated often elicits thoughts cor- 
responding to, or connected with it. The spirituality of Scripture 
names, so happily illustrated by the Reverend Mr. Roche, suggests 
the importance of acquiring the knowledge of the languages in which 
the Word originally was written. ‘This knowledge seems to be par- 
ticularly necessary for pastors and teachers, who are its expesitors. 
The acquisition of the Hebrew tongue was once believed to be indis- 
pensable to enable a minister of the gospel to correctly expound the 
Scriptures. But since the Old Testament is estimated as nothing 
more than a dead letter by the old church ; as comprehending little or 
nothing useful for spiritual instruction and edification, a knowledge of 

#* the original is not required. ‘The enlightened and learned expositor 
of the doctrines of the New Jerusalem frequently refers to the Hebrew 
letter of the Word, when explaining the spiritual sense of a passage. 
It seems, therefore,that the spiritual sense is somewhat concealed in 
the radical of the original character. The mind, once elevated inta 
spiritual light, will be excited, as the interior sense is explored, to make 
deeper research, to learn what connexion exists between the radical 
sense of the letters, and the spiritual sense. In the course of investi- 
gation, it will be found whether Hebrew roots flourish best in barren 
ground,” as is sarcastically spoken. of those zealous philologists who 
explore the hidden treasures of the Word in its original language. 

It is admitted by learned antiquarians, that the most ancient people 
expressed their knowledge of things and events in hieroglyphic cha- 
racters. Such appears to have been the original Hebrew in which 
the Word was written, inasmuch as it did not at first contain marks 
or signs to express what are now denominated vowels or letters to 
express vocal sounds. The vowel points now used with the Hebrew 
character are acknowledged to be of modern date. The character 
now empleyed only as a consonant letter of a word is the same 
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hieroglyphic which, of itself, originally expressed abstract ideas or 
qualities of men and things, and which, with the annexation of dots or 
iotas, variously arranged, signified additional and various combinations 
of ideas, or qualities, according to their number and position. These 
dots or iotas, consequently, were distinct from the vowel points now 
used. So far is presumed from high authority. 

It may be perceived, from what is above adduced, that names of 
men in the hieroglyphic character signified qualities ; and when pre- 
dicated of a person, signified his quality, by which he was known and 
designated. ‘Tbe Hebrew as now read, by the introduction of vowel 
points, has lost not only its hieroglyphic form, but its interior, or radi- 
cal, essential signification ; for its essential signification is to be found 
in its root. It may be also perceived, that the original hieroglyphic 
character, by means of the dots or iotas annexed, might have been 
constructed so as to signify three different and distinct senses, viz. the 
hieroglyphic, alegoricaly and literal senses of the word. This is sug- 
gested by D’Olivet, of’ France, in a dissertation upon ancient lan- 
guages, prefixed to his Hebrew Grammar, where is given the Hebrew 
character with the ancient dots and iotas. D’Olivet presumes to say, 
from knowledge acquired of the most learned Rabbi, that the Word, 
as now read by the Jews in their synagogues, is not as it was originally 
read; for he says its most essential signification is lost by omission of 
the dots or iotas. The three senses of D’Olivet seem to correspond 
to the celestial, spiritual, and natural, of Swedenborg. This coinci- 
dence is worthy of observation, because he does not appear to have 
knowledge of the writings of our highly illuminated scribe ; and seems 
to have arrived at the truth, that the Word involves three senses, by 
scientific research. D’Olivet, however, says, its highest hieroglyphic 
sense he has not acquired. His allegorical sense of the ten first chap- 
ters of Genesis, which he has published with his grammar, approxi- 
mates in many parts to the spiritual sense of Swedenborg. 

‘ The causes which effected the loss of the interior sense of the Word 
are now to be suggested. When the qualities and affections of the 
human mind, expressed by dots and iotas, were become extinct or 
@bliterated, the dots or iotas would, of course, be omitted, and even- 
tually dropped from the hieroglyphic character ; and when nothing 
remained but the natural sense of the hieroglyphic, it would become 
necessary to annex vowel points, to give life to the hieroglyphic, now 
converted to a mere consonant letter. Such are the vowel points now 
read in modern Hebrew characters, but destitute of the original dots or 
iotas. If the above statements are correct, we are led to perceive the 
great importance of the Word, in its original; and also why our Lord 
denounced those transgressors who add or take one iota from the 
Word. The act of doing this is, of itself, evidence of their perverted 
states. The deep degeneracy of mankind at this day is to be de- 
plored, who have, with the Jews, not only taken from the Word the 
zotas, but have expunged a large portion of the text. 

It may be thought the above observations are useless speculations. 
A truth is speculative until it is confirmed. ‘To arrive at truths, the 
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mind must contemplate from a principle of goodness, in order to ele- 
vate the understanding. Truth must be sought for its own sake. 
When the understanding, in its researches, confines itself to the Word 
of God, from which is derived essential truth, it is employed for the 
benevolent design of bringing good into life, by exalting the qualities 
of man; by raising him above the sensualities of the natural, to the 
delights of the spiritual life. 

You may believe with others, that, having the spiritual sense of the 
Word revealed to us, to search into the original signification of the 
Scriptures will appear like scrutinizing the mysteries of faith by 
science. It is true that some readily perceive the interior sense of the 
Word when presented ; yet there are many more who do not and 
will not compare one part of the Word with another, to ascertain its 
true import. These are mostly found among men of science, who are 
zealous opposers to its spiritual sense. Even among the most strenu- 
ous in opposition, there may be a few who, if they could be led to 
examine the sense of the Word in its radical, provided their opposi- 
tion originates from a principle of good, (like Saint Paul, when perse- 
cuting the Christian Church, verily thought he was doing the work of 
God,) may be converted to the truth. Tyro. 
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FROM THE LONDON INTELLECTUAL REPOSITORY. 


On the various Names in the Worp terminating with EL, which in 
the Hebrew language signifies GOD. 


The first and most distinguished name terminating with el is Im- 
manuel, according to the Hebrew, or Emmanuel, as in the Greek. 
After this follow the names Gabriel, Michael, Raphael, Uriel, Israel, 
Samuel, Daniel, Abdiel, Jahaziel, Nathanael, Salathiel, Ezekiel, 
Ishmael, Bethel, Hazael, Ariel, &c. &c. Each of these names de- 
notes some particular trait or character of Divine truth, as applicable 
to the states of angelic societies in heaven, or to those of churches and 
individuals on earth, according to the respective significations of the 
terms, of which it is compounded, and the nature of the subject treated 
of, where the name is introduced. The termination e/, in the genuine 
sense, implies that the holy principle denoted by it is originally and 
continually derived from him, who is the sole fountain and source of 
all truth, whether received by angels in heaven, or by men in the 
church. For a similar reason the letter H was taken from the name 
Jehovah, and added to the names of Abram and Sarai, so as to form 
them into Abraham and Sarah; and this was to denote a certain 
infinity, which they derived from Jehovah, and which is signified by 
the letter H, as appears from the reasons given for changing their 
names, in the following passage: “ God talked with Abram, and said, 
Thou shalt be a father of many nations ; neither shall thy name any 
more be called Abram, but thy name shall be Abraham, for a father 
of many nations have I made thee ; and I will make thee exceedingly 
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fruitful, and I will make nations of thee, and kings shall come out 
of thee, Gen. xvii. 3 to 6. Nearly the same things are also spoken of 
Sarai, in ver. 15, 16, of the same chapter. In like manner the word 
Jah, which is a diminutive of the word Jehovah, is communicated to 
the prophets Isaiah, /-lijah, &c., to denote that the truths which they 
taught and represented were in themselves Divine, because they were 
derived from that great fountain of life and being who delights to com- 
municate to his creatures whatsoever of his essence, his perfections, or 
his name, they are capable of receiving and sustaining. 

-The name Immanuel, or, as it is written in the New Testament, 
Emmanuel, is compounded of three Hebrew words, Im, with, nu or 
anu, us, and el, God ; with us God, or God with us ; and implies the 
same as God incarnate, or the Word made flesh, and dwelling among 
us, that is, Divine truth in the form of a man, John, i. 14. The term 
is applied by the prophet Isaiah, chap. vii. 14, to the Messiah, who 
was to come into the world, and by the evangelist Matthew, chap. i. 
23, to Jesus Christ, when he was born of a virgin ; on which occasion 
it is written in another ‘place, “ Blessed be the Lord tiod of Israel, 
for He hath visited and redeemed his people,” Luke, i. 68. Taking 
therefore into consideration the real purport of the high title anu cha- 
racter here announced, it is very evident that the Messiah was to be, 
and that Jesus Christ actually was, and is, God manifested in the flesh, 
for the purpose of saving his people from their sins, Matt. i.21. And 
as there cannot possibly be more than one God either in essence or in 
person, it necessarily follows that the Saviour and Redeemer of the 
world is no other than the Mighty God of heaven and earth, the Ever- 
lasting Father of angels and men, Isa. ix. 6. 

Gabriel is compounded of two words, and literally signifies the 
strength of God. Hence, when the coming of the Lord into the 
world is announced by the prophets, it is generally described by terms 
and circumstances implying Divine power and strength, as in Isaiah, 
“ Behold, the Lord God will come with strength, and his arm shall 
rule for him,”’ chap. xl. 10. “ Unto us a child is born, unto us a son 
is given, and the government shall be upon his shoulder ; and his 
name shall be called God the strong and mighty,” chap. ix. 6. The 
word here translated strong and mighty is gibbor, or without the 
vowel points g 6 r, from which is derived Gabriel ; and it signifies a 
champion, a hero, a strong and powerful warrior, as the Lord is de- 
scribed to be, when on earth, fighting against the powers of darkness, 
thus travelling in the greatness of his strength, and bringing down his 
enemies.to the earth, Isa. lxiii. 1 to 6. On this account it was that 
the angel Gabriel was sent first to Zacharias, to announce the birth of 
his son John the Baptist, as the forerunner of the Lord, and afterwards 
to Mary, to announce the birth of Jesus, of whom it is said that “ he 
shall reign over the house of Jacob for ever, and of his kingdom there 
shall be no end,” Luke. i. 19, 26, 27. 31, 33. Hence it appears that 
Gabriel denotes that particular ministry or function among the angelic 
societies, as well as in the church among men, which teaches and con- 
firms from the Word, that Jehovah himself became incarnate, and let 
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himself down into the human form, for the purpose of exercising that 
power against the enemies of his church, which, without incarnation, 
and in its purely Divine state, was inadequate to secure the salvation 
of one part of intelligent creation, without the entire consumption or 
annihilation of the other part, but which, by incarnation, according to 
the Divine order established from the creation of the world, became 
adapted to the finite nature of men and spirits, and thus adequate to 
accomplish all the ends of Divine wisdom and love in the great work 
of redemption. 

Michael in the original consists of three distinct words compounded 
together, as Mi-cha-el, and signifies Who ike God? This name also, 
like Gabriel, denotes a particular ministry or function among the an- 
gelic societies in heaven, and is not confined to the person of this or 
that individual angel, but is applicable to all those who confirm from 
the Word this primary and essential doctrine : That the Lord is the 
God of heaven and earth ; that the Father and He are one, as the soul 
and body are one ; and that the precepts of the decalogue ought to be 
conscientiously observed in every situation of fife. ‘These are the per- 
sons, and such the ministry, understood by Michael and his angels, 
who fought against the dragon and his angels, or.those who opposed 
the above doctrine, and cast them out of heaven, Apoc. xii. 7 to 9. 
Michael is called a chief prince in Dan. x. 13, to denote.a principal or 
fundamental truth of the church; which is further confirmed by these 
words, “ I will show thee that which is noted in the scripture of truth ; 
and there is none that holdeth with me in these things, but Michael 
your prince,” ver. 21. 

Raphael literally signifies the healing of God, and implies that 
spiritual health and soundness which man acquires by the exercise of 
his rational faculties, when they are employed in the removal of evils 
and falses. 

Uriel signifies the fire of God, being derived from a word in the 
Hebrew, which, when differently pointed, also signifies light. 

Israel signifies a prince of God, or one contending as a prince 
with God; by which expression is understood, in the internal sense, 
one who conquers in temptation-combats, and thus from a natural be- 
comes a spiritual man. This change of quality is meant by the sub- 
Stitution of the name /srae/ instead of Jacob ; and hence regenerate 
persons of the Christian church are frequently denominated the Israel 
of God. | 

Of the other names it is unnecessary to say more than that they bear 
_the significations which follow. Samuel, heard of God. Daniel, 
_ judgment of God, or judge of God, or God my judge. Abdiel, ser- 
vant of God. Jahaziel, vision of God. Nathanael, gift of God. 
Salathiel, loan of God, or lent of God. Ezekiel, strength or power of 
God. Ishmael, heard of God, or God will hear. Bethel, house of 
God. Hazael, seeing God. Ariel, lion of God. 

Many other names are to be found in the Word terminating in{E7, 
each of which denotes some particular ministry, function, property, 
agg quality, or perfection, relative to, or derived from, God him- 
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self, as the source of Divine truth, and communicated to the creature 
either in his individual or his aggregate capacity. Thus, as before 
observed, Gabriel is expressive of one function or ministry among an- 
gelic and human societies, Michael of another, Raphael another, Uriel 
another, and so on; each name bearing a distinct signification from 
every other, and no one involving precisely the same ideas as the rest. 
This observation equally applies to those terms which announce par- 
ticular attributes, qualities, or perfections, as Daniel, Ezekiel, Na- 
thanael, &c. &c. Hence it appears that all the names enumerated 
above may be considered as so many distinct or divided channels re- 
ceiving, conveying, and exhibiting the Divine perfections in separate 
forms of order, which perfections, however distinctly they may be con- 
ceived of by the human understanding, are nevertheless in themselves, 
and in their origin, essentially indivisible. And this leads us again to 
the consideration of the name Immanuel, which, unlike all the others 
having El for their termination, announces not merely a single func- 
tion, attribute, or perfection of Divine truth, as exercised by angels or 
men in their varied states of spiritual life, but as it were brings down 
into the church, at least so far as finite capacity is able to endure, the 
whole God himself, with all his divine perfections and blessings of love 
and wisdom, mercy and truth, good-will and salvation. Every divine 
function may therefore be said to be in exercise, every divine attribute 
in motion, where he appears; and from him, as a fountain perpetually 
present, are derived all the activities of life, which animate and con- 
sociate human minds, arranging them into such a form as shall truly 
‘ represent the kingdom of heaven upon earth. 





Rost. HinpMABSH. 
Salford, Manchesier, Dec. 10, 1822—66. 
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SCHEDULES OF SERMONS. 2 
BY THE REV. H. WEEKS, OF HENDERSON, NEW-YORK. 
NO. I. 
John vi. 44. Vo man can come to Me, except the Father, who hath sent Me~ 
draw Him. 


The Father is the Divine love, the Son the Divine wisdom : hence 
the expression, “ Father of lights,” James i. 17. The true light was 
sent into the world when “ the Word was made flesh, and dwelt among 
us,” John i. 1,14. To come to this light, is to receive and acknow- 
ledge the Divine wisdom as existing in a human form. But no man 
can thus come without the influence of Divine love. 

In pursuing this subject it is proposed to show, first, what is under- 
stood by the divine wisdom in distinction from the divine love; se- 
condly, that man can come into a reception and acknowledgment of the 
divine wisdom ; but yet, thirdly, that no man can come into a recep- 
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tion and acknowledgment of the divine wisdom, except from the influ- 
ence of the divine love. It is to be shown, 

I. What is understood by the divine wisdom in distinction from the 
divine love. 

It is the same as the divine understanding in distinction from the 
divine will. In other words, it is the same as divine truth in distinc- 
tion from divine good. Or, it is the divine light in distinction from 
divine heat; or the divine existence in distinction from the divine es- 
sence. They are both distinctly one, and thus the divine understand- 
ing and the divine will are one divine mind. In this sense the divine 
wisdom said, in respect to the divine love, “ I and the Father are one.” 
John, 10,30. They are one, as the understanding and the will are 
one mind. In the case under consideration, the divine wisdom is un- 
derstood as existing in a human form, which human form is, in the 
Lord’s glorified humanity, a divine substance, and is, to its indwelling 
divinity, as a body to its soul, and is called the divine humanity. 

Il. That man can come into a reception and acknowledgment of 
the divine wisdom, which is a divine substance existing in human 
form. 

This is evident from the following considerations: 1. It is implied 
in the case excepted in the text: when drawn of the Father, he can 
come. 2. That by the Lord’s incarnation, by his temptations, by 
his combats with, and victories over, the powers of darkness, by his 
sufferings, by his passion and glorification, evils and falses, devils and 
satans, were so far removed, that man is kept in a state of liberty, and 
put into a capacity to come into a reception and acknowledgment of 
the divine wisdom in a human form. 3. That he is sincerely and 
truly called upon to come, Matth. xi. 28 ; John, vii. 37 ; Matth. xxii. 
2,4. And 4. That he is criminated for refusing, Matth. xxiii. 37 ; 
Luke, xiv. 24; John, iii. 19,20; Isa. Ixv. 12,13. Thus it appears 
that he can come. But yet, ~ 

III. That no man can come into a reception and acknowledgment 
of the divine wisdom in a human form, except from the induence of 
the divine love. 1. This is directly asserted in the text, inasmuch as 
by the Father is understood the divine love, and by Him who was 
sent, the divine wisdom in a human form. 2. That love is the parent 
principle ; in God it is the all-begetting divinity; in man it is the es- 
sence and spring of faith and practice—without it truth is only in the 
memory, not in the heart. 3. That man is in a reception and ac- 
knowledgment of the divine wisdom in human form, only so far as he 
is a free and genuine recipient of life from the Lord. That life 
is love. 

Improvement: 1. From what has been said, it appears that man 
is free, and dependent ; free as a voluntary recipient, but dependent 
for the love and wisdom which he receives. Hence it is written that 
a man can receive nothing, except it be given him from heaven.” 
John, iii. 27. 

2. That the text affords no support of the doctrine of an arbitrary 
divine sovereignty ; for by the Father is not understood a capricious 
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and partial Being, bestowing his favours irresistibly on some, and 
withholding them arbitrariously from others, but the divine love 
which all men are at liberty to receive and acknowledge. 

3. That the glorious object, into a reception and acknowledgment 
of which we should eome, should be well understood ; and that is, the 
divine wisdom in human form, “ in which dwells all the fulness of the 
Godhead bodily.” Col. ii. 9. 

4. That with all our other qualifications, however splendid in the 
sight of men, we are nothing without love. 1 Cor. xiii. 1, 3. 

5. That the idea of coming to the Lord, and of being justified and 
saved by “faith alone,” is a dangerous delusion; for no man car 
come to him, unless he is drawn of the Father—and that is, moved 
with love by the influence of divine love. The very sentiment of the 
text is, that we are drawn by love to faith; and, consequently, that 
love is primary, and faith secondary, not alone. The delusive appre- 
hension that faith is primary and alone in our justification, is an in- 
version and falsification of the order in which our Lord has placed 
them in the passage before us. It is the destructive heresy which is 
justly marked with the infamous appellation of solifidianism. If we 
have not the love of God shed abroad in our hearts, which is meant 
by being drawn of the Father, there is no faith in our understandings, 
however bright and elevated, by which we can be justified and saved; 

“ for without suffering ourselves to be under the influence of this love, 
by cordially reciprocating the divine affection, “ no man can come,” 
our faith is dead, and all our light is just as cold and unprolific as that 
of the pale and borrowed glimmer of the moon. Indeed we might as 
safely and as consistently suppose we can be justified and saved by 
lunar light, or by the lumen of a glow-worm, as by faith without love. 
Therefore, 

6. If we do not come into a reception and acknowledgment of the 
divine wisdom in the divine humanity, what, we may ask ourselves, 
what is the reason, but our refusing to be drawn by the influence of 
divine love; w .: is the reason, but our loving darkness and hating 
the light, because our deeds are evil ! John iii. 19, 21. 

7. By suffering ourselves to be led by the influence of divine love, 
by avoiding evils as sins against God, by repentance, by gratefully re- 
ciprocating the mercies of our Lord and Master, let us all, with the 
liberty which is given us, come speedily and cordially into a reception 
and acknowledgment of the divine love and wisdom in the divine 
humanity. Let love lead us to faith in this infinitely blessed and 
, oa object, and thus through the door unto justification of life. 

men. 











et 5. 


THE LAMB. 


Glen Banchar, a recess in the central Highlands, is the most dreary 
and detached of all places of human habitation, and in winter the most 
stormy and inaccessible. ‘There was, however, much summer grazing 
about it, and its remoteness and the rocky barriers with which nature 
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had surrounded it, secured from all encroachment the few daring 
tenants who risked their lives by wintering there. They grew wealthy 
in cattle, and as none but themselves understood the art of managing 
them during the stormy seasons in that recess, their rent was never 
raised, and they lived in their own way in great plenty and comfort. 

One peasant, in particular, whose wealth, wisdom, and beneficence, 
gave him great sway in this elevated hamlet, was fortunate in all re- 
spects but one: he had three fine children, who all in succession died, 
after having been weaned, though before they gave every promise of 
health and firmness Beth parents were much afflicted, but the fa- 
ther’s grief was clamorous and unmanly. They resolved that the next 
should be suckled for two years, hoping by this to avoid the repetition 
of such a misfortune. ‘They did so; and the child, by living longer, 
only took a firmer hold of their affections, and furnished more mate- 
rials for sorrowful recollection. At the close of the second year he 
followed his brothers, and there were no bounds to the affliction of the 
parents. 

There are, however, in the economy of Highland life, certain duties 
and courtesies which are indispensable, and for the omission of which 
nothing can apologize. One of those is to call in all their friends, and 
feast them at the time of the greatest family distress. The death of 
the child happened late in spring, when sheep were abroad in the more 
inhabited straths, but owing to the blasts in that high and stormy re- 
gion, were still confined to the cot. 

In a dismal snowy evening, the man, unable to stifle his anguish, 
went out (lamenting aloud, for a lamb to treat his friends with, at the 
late-wake. At the door of the cot, however, he found a stranger stand- 
ing. He was astonished in such a night to meet a person so far from 
any frequented place. ‘he stranger was plainly attired, but had a 
voice of singular mildness and benevolence, and addressing him in a 
sweet and impressive tone, asked him what he did there amidst the 
tempest. He was filled with awe, which he could not account for, and 
said, that he came for a lamb. 

« What kind of a lamb do you mean to take ?”’ said the stranger. 

“ The very best 1 can find,” he replied, “as it is to entertain my 
friends, and I hope you will share of it.” 

“Do your sheep make any resistance when you take away the 
lamb, or any disturbance afterwards ?” 

“ Never,” was the answer. 

‘“‘ How differently am I treated,” said the stranger, “‘ when I come 
to visit my sheep-fold; I take, as I am well entitled to do, the best 
lamb to myself; and my ears are filled with the clamour of discontent 
by these ungrateful sheep, whom I have fed, watched, and protected.” 

He looked up in amaze, but the vision was fled. He went, how- 
ever, for the lamb, and brought it home with alacrity. He did more: 
it was the custom of these times, a custom, indeed, which was not ex- 
tinct till 1745, for people to dance at late-wakes. 1t was a mournful 
kind of movement, but still it was dancing. The nearest relative of 
the deceased often began the ceremony, weeping, but did, however, 
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begin it, to give the example of fortitude and resignation. This man, 
on other occasions, had been quite unequal to the performance of this 
duty, but at this time he immediately, on coming in, ordered music to 
begin, and danced the solitary measure appropriate to such occasions. 
Many sons were born, lived and prospered afterwards in this reformed 
family. 
ee) le 
TO THE EDITOR. 


Dear Sir—In a former theological work published by you, called 
the Halcyon Luminary, you devoted a portion of every number to the 
elucidation of difficult scripture passages. This was an excellent 
plan, as I know it to have been productive of great use; and I would 
earnestly recommend you to adopt it in your present valuable work, 
the New-Jerusalem Missionary and Intellectual Repository. 

As a commencement of this course, be pleased in your next num- 
ber, if convenient, to elucidate, explain, or illustrate Ezekiel’s Riddle, 
as recorded in the seventeenth chapter of that prophet, from the third 
to the tenth verse inclusive. No commentator has given me any satis- 
faction on the subject, and at present it remains a sealed parable to me 


and many others. NATHANIEL. 
REMARKS. 


(> The request of our correspondent shall be complied with, in 
every particular; and we invite all inquirers after the spiritual truth, 
to lay their difficulties before us, for the science of correspondences, 
now revealed from heaven, not only unlocks and lays open the spi- 
ritual sense of the Holy Word, but it also reconciles every apparent 
contradiction, and proves that there is the most harmonious consistency 
in all and every part. While we are blest with this inestimable key, 
no inquirer shall apply for information in vain. But they will please 
recollect, that it only applies to those books which contain the internal 
sense, for that sense alone is what constitutes them the Word. Apply 
this key to any other writings, (the book of Ruth, for instance, or the 
Acts of the Apostles,) and it will discover nothing, for there is nothing 
in those books but what actually appears in the letter. The genuine 
books of the Word, or those which contain the internal sense, are the 
five books of Moses, Joshua, Judges, Samuel, Kings, Psalms, all the 
Prophets, the four Evangelists, and the Apocalypse of John: thirty- 
four in all. 

—~IfIe— 


TO THE EDITOR. 


Sm—Your sixth number contained an extract from the writings of 
Swedenborg, relating to Jacob’s Speckled Flocks. I cannot say that 
I perfectly understood the author’s meaning, but what I did compre- 
hend has given me a great desire to hear farther. Please give 
me your opinion of the character of Jacob, for | am unable to recon- 
cile his conduct, in some instances, with the principles of honour or 
common justice. LABAN. 


~ 
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ANSWER. 


It is not an easy matter to explain, to the perfect apprehension of a 
person who is totally unacquainted with the science of correspond- 
ence, the deep mysteries of the internal sense of the Holy Word. In 
all sciences it is necessary to form and to use certain terms, for the pur- 
pose of facilitating the apprehension and reception of the ideas which 
are to be conveyed. Where these terms are not known, or even not 
familiar, all discussions become matters of labour both to the hearer, 
and to the person attempting to explain. In such case, recourse must 
be had to the most simple principles, and deductions thereirom gradu- 
ally made. It is, therefore, evident, that no little time and trouble is 
necessary to accomplish the object fully. We wiil, however, give such 
explanations as we have now room and time to make, hoping they will 
be acceptable, if not satisfactory, to our correspondent, Laban. 

It will be readily admitted that the Word of God is given with the 
sole view of man’s salvation. Man’s salvation is his introduction and 
reception into heaven, by fitting him for the enjoyment of its happi- 
ness and delights. Such being the object of the Word, it can treat 
only of those things which are instrumental to man’s salvation, and 
describe only those things which relate to his progress towards heaven, 
or its opposite state. Man is fitted for heaven only by regeneration. 
This is described as a new birth, as a journey, as a warfare, &c. &c. 
In all these the real object is to describe, and, of course, to promote a_ 
change within him of the principles of his life. 

As the Word is universal, and relates to all persons, and to all times, 
the real objects of which it treats must be principles, not persons. 
Although the names of persons and things are used, these are not the 
subjects in which the attention of the mind should be fixed; but the 
principles which those persons or things signify. We are in the habit, 
in our worldly studies (if we are under the influence of wisdom) of ob- 
serving this rule fully. Take, for instance, the study of profane his- 
tory. If we merely read the details given us of the lives of remark- 
able persons only, as the actions of individuals, it would be of no more 
use to pursue such studies than to count straws or jackstones. But the 
mind naturally considers each individual as a species, and from what 
is read draws conclusions of the probable course of human actions, in 
himself and in others. Thus we gain worldly wisdom. 

The Word of God offers a similar, though more elevated, course of 
acquiring wisdom, and wisdom of a higher nature. Every step and 
particular, in the regeneration of man, is described under the history 
of nations and individuals. Jacob, for instance, during his stay with 
Laban, represents the natural principle ; and his history, the progres- 
sion of man in the regeneration, from his lowest principle to the spiri- 
tual, when he is called Israel, and no more Jacob. In this progres- 
sion it is evident a variety of states is to be passed through, for every 
thing is to be inverted. The enlightened scribe of the New-Jerusalem 
compares this change to the unwinding and reversing a screw, so that 
instead of turning from right to left, it shall turn from left to right. 

In the course of this progress or change, we need not be surprised 
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that some of the states through which we must necessarily pass, may 
be aptly compared to, and even termed stealing, fraud, &c. The 
natural principle may be justly termed a thief. To the natural 
mind, the goodness and wisdom within it, appears as its own. This is 
an appropriation to itself of that which is the Lord’s. It is stealing 
that which is His. It is, in fact, robbing the Lord. Yet this will, 
and must, be so for the time. It is tolerated by our merciful Father, 
from the necessity of the case, and for the sake of the end. That 
which is natural is first, afterwards that which is spiritual. Man 
cannot otherwise be created and otherwise regenerated. 

In endeavouring, therefore, to understand the Word, we must drop 
the individual Jacob, and think of the regeneration of the natural 

rinciple, and the various states to be passed through. “ Speech, in 
fvavee. among the angels, (says Swedenborg,) is expressed by things, 
without an idea of persons, thus by universals, and this because they 
thus comprehend things innumerable.” In the progress of regenera- 
tion there are many states with man which are not good, but which 
are permitted only for the sake of the end. ‘Temptations are necessary 
to regeneration ; yet, in this state, there are murmurings, even bitter 
thoughts against the divine providence. We even number our fighting 
men, and endeavour to serve the Lord from our own strength. This 
is permitted ; and, in pursuing this subject, we might, without exhaust- 
ing it, fill a volume. 

Again—Jacob, in contrast with Esau, represents a different princi- 
ple; Jacob having relation to the truth, or faith, of the church, Esau 
to the principle of good or love. These two principles may be con- 
trasted by a variety of terms, such as faith and good works, or truth 
and goodness, or doctrine and hfe. It is a fact well known to all who 
have had spiritual experience, that truth or faith is always, in the 
first instance, a supplanter. Esau says, “ Is he not rightly called a 
supplanter.” 

It appears, and it necessarily appears, in the early stages of the 
religious life, as if the faith of the church were the principal, and ob- 
tains (seemingly) the blessing. In the further progress of the heavenly 
life, charity, or love, is truly seen to be the principal. Esau is then 
said to have the dominion, and to break his brother’s yoke from off his 
neck. This very change appears to have taken place in the celebrated 
John Wesley. His early life was with the Moravians, and full of jus- 
tification by faith alone. In his latter years, he often quoted the 
passage in the Revelation, “ I will give unto every man as his work 
shall be ;”’ and expressed himself as full of charity, and sick of creeds. 
Every experienced Christian, in his old age, must see the truth of these 
principles. 

To simplify this subject in a few words, Jacob embraces the truth, 
and Esau reduces it to practice. The former signifies the commence- 
ment of regeneration, and appears to obtain the blessing ; the latter 
finally gains the dominion, and breaks the yoke of mere doctrine from 
off his neck. That we may all attain to this latter state, and no longer 
suffer speculative truth to be a supplanter of real genuine good, may 
the Lord, in his infinite mercy, grant, for his own name’s sake. 
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